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UTANGULIZI

Jamii ya WaHadzabe katika bonde la Yaida
Chini waliomba shirika la UCRT kuwasaidia katika
kufanikisha zoezi la ramani za utamaduni. Zaidi
ya WaHadzabe 200 wakiwemo vijana na wazee,
wanaume na wanawake, walishiriki katika zoezi
hilo miezi ya Oktoba 2004 na Oktoba 2006.
Malengo makuu ya zoezi hilo yalikuwa pamoja na:
a) wazee wapatie nafasi kueleza kwa vijana
uwiano kati ya ardhi na utamaduni kwa kuwaonye-
sha na kusimulia hadithi na historia ya maeneo
maalum; b) kuonyesha wazi kwa watu wa nje na
viongozi wa Serikali haki ya umilikaji wa ardhi
inayotokana na historia na ujuzi wa ndani wa
maeneo; na kwa njia hiyo c) kuongeza utetezi kwa
haki yao ya ardhi na matumizi ya mali asili.

Introduction

The Hadzabe community of the Yaida Valley
requested UCRT to assist them to undertake a
cultural mapping exercise. More than 200
Hadzabe, young and old, men and women, partici-
pated in this exercise during the months of
October 2004 and October 2006.The goals of
this exercise were among the following: a) to
enable elders to impart to young people the deep
connection between land & culture through identi-
fying and relating the stories of special sites; b)
to show to outsiders & Government leaders an
ownership of land that only comes through a long
historical relationship and a deep knowledge of
the land; and c) in this vein to garner support for
their rights to land and use of natural resources.
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WATU WAANZILISHI ARDHI, UTAMADUNI, HISTORIA & MAJALIWA

ARDHI, UTAMADUNI, HISTO-
RIA & MAJALIWA

Sisi WaHadzabe hatuna rekodi ya njaa katika
historia yetu ya jadi. Sababu ni mategemeo ya
vyakula na vitu vya asili kama matunda, mizizi,
mibuyu, asali na wanyama pori. Kwa kuishi hivyo
ardhi na mazingira yetu yanahifadhiwa bila
maathara.

Lakini, kwa sababu tunahama kufuata vyaku-
la mbali mbali pamoja na mabhitaji mengine kama
sumu ya mishale na mawe pekee ya kunolea
imekuwa rahisi kwa jirani zetu kuhamia na hati-
maye kuchukua ardhi yetu. Pia, sisi ni jamii ya
amani, yaani hatupendi ugomvi, hivyo badala ya
kupigana na wavamizi, tabia yetu imekuwa ya
kuhama penginepo na kuwakwepa. Kwa sababu
hatulimi wala kufuga, watu wengi pamoja na vion-
gozi wa Serikali wanafikiri ardhi yetu ni tupu na
haitumiki. Wakulima na Wafugaji wanadhani kuwa
Ardhi iko tupu bila watu ndipo hujenga makazi yao
kwa ajili ya mifugo na kilimo. Na ndipo huanza
kuharibika mazingira mazuri yenye hewa nzuri,
chemchem na kuharibu mabonde mazuri yenye
kuvutia kwa ajili ya kilimo na kusababisha ukame.
Hawaelewi jinsi tunavyotumia na kutegemea ardhi
yetu na mazingira yaliotimamu. Matokeo ni ya
kwamba katika miaka hamsini iliyopita, tume-
poteza asili mia tisini (90%) ya ardhi yetu. Pia
kwa sehemu kubwa ardhi iliyovamiwa na
kuchukuliwa na majirani imeathirika vibaya
kimazingira — ardhi ni mgonjwa sana.

Pamoja na kutegemea ardhi na mazingira
mazuri kwa mahitaji ya kila siku, kupotea kwake

inaathiri utamaduni wa jamii yetu na uwezo wa

kupambana na dunia ya leo kwa heshima.
Mahitaji yetu ya elimu na huduma ya afya ya
kisasa hayapaswi kuingilia zaidi tegemeo letu
kubwa ya ardhi na mazingira bora.

Matumaini yetu kama jamii ya WaHadzabe ni
kuwa kijitabu hiki kitawezesha WaTanzania wenze-
tu kuelewa na kuheshimu uhusiano wetu muhimu
na ardhi na mazingira na kuungana nasi tukitetea
haki yetu ya ardhi iliyobaki na haki ya kutumia
mali asili yaliyomo.

Land, Culture, History &
Destiny

We Hadzabe have no record of famine in our
oral history. The reason is that we depend on nat-
ural products of the environment such as berries,
tubers, baobab fruits, honey and many wild ani-
mals for food. By living in this way, the environ-
ment we depend on is not damaged and remains
healthy.

But, because we move in search of seasonal
food and other necessary natural products such
as arrow poison, special stone for sharpening
tools and for our smoking pipes, it has been easy
for neighboring people to move into and take our
land. We also are a peaceful people who do not
like confrontation so that rather than fight people
who invade we have always moved away. Also,
because we do not plant crops or herd livestock,
most people including government leaders, con-
sider our lands to be empty and unused. They
don’t understand how we use and depend on the
land and a healthy environment. The result is that

ORIGINAL PEOPLE LAND, CULTURE,

we have lost 90% of our land within the last 50

years. And the land that has been lost to others
is seriously degraded environmentally — it is very
sick.

Not only do we depend on the land and a
healthy environment for our daily needs, loss of
land also deprives us of our cultural identity and
the means to move with dignity into the future
world. Our right to modern education and health
care must be based on a foundation of land and
a healthy environment. We hope that this booklet
helps others to understand and respect our need
for and deep connection with the land and to sup-
port us in our quest for land & natural resource
rights.

HISTORY & DESTINY
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CHIMBUKO

Utafiti wa damu na DNA ilivyolinganisha mak-
abila na watu kote duniani, inathihirisha ya kuwa
sisi WaHadzabe ni jamii moja wapo waanzilishi.
Huenda tumeishi kati maeneo ya bonde la Ufa ya
Ziwa Eyasi kwa miaka 100,000 au hata zaidi.
Hadithi yetu ya kihistoria inaeleza jinsi MnyiSanzu
Temi Kintentemi alivyoalika WaHadzabe kwa kara-
mu kubwa. WaHadzabe walipewa sumu na wengi
walikufa. Waliobaki wakasambaa Mashariki —
ANAU; Magharibi — DILODABEE; na Kaskazini —
SANZATEBEE. Makundi haya matatu makubwa
ndiyo yakazalisha matawi yaliyopo hadi leo hii
yaani - Siponganebee, Dunduinebee,
Kh’ilkanabee, Mwasimwasikanebee &
Mangolanebee

Baada ya Makundi haya kutokea, njaa kali ili-
wakumba Jamii ya WanyiSanzu. llikuokoa maisha,
wengi wao walikimbilia kwa WaHadzabe na
kutegemea vyakula vya porini vinavyostahimili
ukame kuliko mazao. Pia waka oana na ndipo
chanzo cha historia ya chimbuko la WaHadzabe
kuwa Ukerewe ukapatikana maana WanyiSanzu
walitokea huko lakini siyo WaHadzabe.

Orgins

Research based on blood samples and DNA
comparisons of people all over the world, indicate
that we Hadzabe are one of the original peoples.
We have probably lived in the Eyasi basin and
surrounding areas for at least 100,000 years, if
not more. Our more recent origin story relates
that the Isanzu Chief Kintentemi long ago invited
the Hadzabe to a big feast. At that feast many
Hadzabe were poisoned. The survivors moved to
the East — ANAU; to the west — DILODABEE; and
to the North — SANZATEBEE. These three main
groups of recent origin gave rise to all the geo-
graphic subgroups of Hadzabe found today — the
Siponganebee, Dunduinebee, Kh’iikanabee,
Mwasimwasikanebee & Mangolanebee.

After this peopling of the Hadzabe, there was
a very difficult Isanzu famine. In order to survive,
many Isanzu moved to live with the Hadzabe and
benefit from the bush foods which are not affect-
ed by drought like the planted foods are. This
movement led to intermarriage and also to the
historically incorrect story that the Hadza originat-
ed from Ukerewe to the West, which is where the
Isanzu but not the Hadza came from.

ORIGINAL PEOPLE LAND, CULTURE,

HISTORY

& DESTINY
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ARDHI YA WAHADZABE - zamani na leo
THE LAND OF HADZABE - past & present

Mipaka ya ardhi iliyomilikiwa na kutumika miaka 50 iliyopita
Boundary of land control 50 years ago

Ardhi inayomilikiwa leo
Present day land control

Ardhi na mali asili iliyoingiliwa na mazingira kuharibiwa lakini bado inatumika
Access to degraded land resources but no land control

Ardhi na mali asili iliyobaki hali nzuri na kutumika kwa masharti ya Idara ya
Wanyama Pori bila umilikaji
Restricted access to intact land and natural resources but with no land control

or tenure

Ardhi isiyoingia katika vipengele hivi imepotea moja kwa moja kwa jamii ya
WaHadzabe tangu miaka 50 iliyopita

Access to land and natural resources outside of designated categories has
been totally lost to Hadzabe within the last 50 years.

WATU WAANZILISHI ARDHI, UTAMADUNI, HISTORIA & MAJALIWA
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1 CHANJAIKO

A natural baobab water cistern used as a
water source for centuries, Chanjaiko gets it's
name from the leopard. “In the time of our
grandfathers, a leopard killed an impala and took
it up the baobab tree. By accident, the leopard
dropped the impala in the water cistern leading
to the name leopard for this baobab cistern”.

Hicho kisima cha asili katika mti wa mbuyu
kimepata jina lake Chanjaiko kutoka kwa chui.
“Wakati wa MaBabu, chui aliuwa swala pala na
kumpeleka juu ya mbuyu. Kwa bahati mbaya
swala aliangukia kwenye kisima na ndipo mti na
kisima hicho vikapewa jina Chanjaiko maana yake

chui”.

2 MAMBUTU MICHORO YA
MAWE - ROCK PAINTINGS

After he was married but before
Independence (1950s) Mzee Bode and Maroba’s
grandfather lived at Mambutu for many months.
At that time there were no people, the area was
full of wildlife and the ikanawangupee kenebee
paintings of those early people who stood like
giraffe were clearly visible.

Baada ya kuoa lakini kabla ya Uhuru (miaka
ya 1950s) Mzee Bode na Babu yake Maroba
waliishi Mambutu kwa miezi mingi. Wakati ule
watu hawakuwepo na wanyama pori walikuwa
wengi. Pia wakati ule michoro ya ikanawangupee

kenebee, wale watu wa zamani waliosimama

kama twiga, ilionekana vizuri.

3 MLIMA GELATU

The top of Gelatu mountain is a special site
for prayers. Prayers are addressed to Haine for
rain, eliminating disease, escaping enemies and
for provision of abundant food sources — berries,
tubers, baobab, honey and wildlife. The earliest
remembered mediators for making sacrifices on
behalf of the community were Mzee Kizali and his
wife Lumbi who lived nearby at Panakwebe.
Baobab flour, ostrich feathers (kembakubii), plant
parts such as from the sedge kelaguko, honey
and special parts of gazelle, warthog, eland and
giraffe are used for sacrifice.

Kileleni mwa mlima wa Gelatu ni mahali
maalum kwa sala na matambiko. Sala hua
zinapelekwa kwa Haine kwa kuombea mvua,
kukinga maradhi, kukwepa uadui na kupata
vyakula vingi vya porini. Wazee wa zamani
waliokuwa wanatambikia kwa niaba ya jamii ni
Mzee Kizali na Mkewe Lumbi walioishi
Panakwebe. Unga wa matunda ya mibuyu, many-
oya ya mbuni (kembakubii), mti uitwayo kelaguko,
asali na sehemu maalum ya nyama ya swala
tomi, ngiri, pofu na twiga hua zinatumika kwa

kutambikia.

ORIGINAL PEOPLE LAND, CULTURE, HISTORY & DESTINY
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4 GADO GADO

Gado Gado is one of many vantage points
used by hunters to locate wildlife. This one high
on the hill, was famous for it's long views. “When
| was a young man, | would sit up here and see
elephant, impala and eland. Now all we see are
the tin roofs of our village office, churches and
stunted maize fields. Most people call this devel-
opment but my question is what will our children
eat?” Moi

Gado Gado ni sehemu moja wapo kati ya
nyingi ambayo wawindaji wanakaa na kutafuta
wanyama. Hii kwa sababu ya uwezekano wa
kuona mbali ilikuwa inatumika sana. “Nilipokuwa
kijana nilikaa hapa na kuona tembo, pofu na
swala. Sasa inachoonekana ni bati za ofisi na
makanisa pamoja na mashamba ya mahindi duni.
Wengi wanaita maendeleo lakini swali langu ni

‘watoto wetu watakula nini?’” “ Moi

5TONGOKOWICHA
NUMBILIBII

While baobab trees and fruit are found
throughout our land, especially good tasting ones
(onekwa) are found in this area. ‘Baobab fruit is
one of the plant foods that we rely on for most of
the year’.

Miti na matunda ya mibuyu yanapatikana
kote sehemu tunazoishi lakini hapa Tongokowicha
Numbilibii kuna matunda na mibuyu matamu
sana — ile tunayoita onekwa. ‘Matunda ya mibuyu

ni moja wapo wa chakula tunachotegemea sana’.

ORIGINAL PEOPLE

LAND, CULTURE,

HISTORY & DESTINY
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6 HALLAKA

Most favorite settlement areas are found
near rocks like on the hill of Hallaka. This one
has the added advantage of a rock cistern that
provides a seasonal water supply right near
camp. Wild foods, plant, animal and honey are
seasonally abundant in this area.

Makazi ya WaHadzabe huwa yanapendelewa
karibu na mawe au vilima kama hii ya Hallaka.
Maeneo haya yanapatikana vyakula vingi kwa mis-
imu kama matunda, mizizi, mibuyu, asali na

wanyama. Pia kuna kisima cha maji jirani kwenye

mawe.

7 CHEMCHEM ENDALABAO

“Endalabao was, even in our lifetime, an
important place for dry season hunting from
blinds (salameda). Before our time, Mzee Hashi
Mandago fell asleep in his blind to be awoken by
a lion’s breathing. Both Hashi and the lion ( who
ran off) were startled. Now this whole area has
been taken over by our neighbors, their fields and
their livestock”. Mzee Mkuyu.

“Hata kwa maisha yetu, chemchem ya
Endalabao ilikuwa sehemu muhimu ya kuwindia
wanyama kwa kujificha kwenye vichaka (salame-
da). Tumeelezwa ya kuwa kabla ya kuzaliwa
kwetu, Mzee Hashi Mandago alisinzia katika
salameda na kustuia kusikia pumzi ya simba
karibu mno. Bahati yake simba akakimbia kwa
mshtuko. Sasa hivi maeneo haya yote yame-
shachukuliwa na majirani, mashamba yao na

mifugo yao.” Mzee MKkuyu

8 SAYKOBE

Saykobe on the floodplain of the Indandayega
river was an important settlement area due to
the large groves of Cordia sinensis (Undushupii)
berry trees and the dry season concentration of
wildlife. Kan’gwa nicknamed Awakii who is Mzee
Siagi’'s sister and who was born here, relates the
take over of land by outside peoples during her
lifetime.

Athumani Magandula shows the direct loss
of Undushupii berry trees to maize and millet
fields.

Saykobe iliyopo pembeni mwa mto
Indandayega, ilikuwa sehemu muhimu sana kwa
makazi kwa sababu ya misitu ya miti ya matunda
aina ya midabi na pia wanyama walipatikana
hasa wakati wa kiangazi. Kang'wa anayeitwa
Awakii kwa jina la utani ni dada yake Mzee Siagi
na alizaliwa humo. Hapa anaelezea jinsi ardhi
ilivyovamiwa na watu wa nje katika maisha yake.
Athumani Magandula anaonyesha wazi madhara
ya mashamba yalivyosababisha kukatwa kwa
miti ya midabi.

ORIGINAL PEOPLE LAND, CULTURE, HISTORY & DESTINY
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9 UGULU HILL -1 TOKE
ISAWA

The rock shelters that Mzee Mahela father of
Siagi, used to live in.

Hili ni pango la mawe ambalo Baba yake
Siagi Mzee Mahela aliishi zamani.

10 QADONAKWETE
MICHORO YA MAWE-
ROCK PAINTINGS

Gudandi, Siagi's mother and elders Shushu &
Sella used to live in this area now taken over by

Iraqw.

Gudandi, Mama yake Siagi pamoja na wazee
Shushu & Sella waliishi maeneo haya ambayo
sasa yote yamechukuliwa na Walraqw.

ORIGINAL PEOPLE LAND, CULTURE,

11 // ‘ATAKANO

Generations ago, Hadzabe were surprised by
Maasai while drawing water from the deep rock
well of //’atanakano. They ran for shelter in the
rocks but were speared and killed in the nearby

crevice.

Katika enzi za MaBabu, WaHadzabe walish-
tuliwa na WaMaasai walipokuwa wanachota maji
kutoka kisima cha mawe cha //’atanakano.
Walikimbilia juu ya mawe lakini WaMaasai

wakawakamata na kuwachoma mikuki kwenye

pango.

HISTORY & DESTINY
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12 MONGO WA MONO &
ENDAJACH MPAKA WA
VITONGOJI

Richard Baallow & Athumani Magandula
explain village land use demarcations. The red
indicates a conservation zone and the white a
residential, agricultural and pastoral zone. The
demarcation and implementation of these land
use zones has given us hope for safeguarding
some areas with a healthy environment.

Hapa Richard Baallow na Athumani
Magandula wanaelezea maana ya rangi kwenye
mbuyu kwa upande wa utengaji wa maeneo kati-
ka mipango wa matumizi bora ya ardhi. Rangi
nyekundu inamaanisha Hifadhi na rangi nyeupe
Makazi. Utengaji wa matumizi mbali mbali wa
maeneo umetupa matumaini ya kuwa na sehemu
zenye mazingira mazuri.

13 MLIMA WA DAMBIA &
CHEMCHEM YA
KWILIKWILIBE

The older brother of Mzee Amaslaa, Totayi
used to live in the Dambia area and hunt wildlife
from a blind at the Kwilikwilibe Spring. Now it is
only used by the Iraqw to water their livestock.

Kaka ya Mzee Totayi aliishi maeneo ya mlima
Dambia na kuwinda kutoka Salameda pale
kwenye chemchem ya Kwilikwilibe. Sasa chem-
chem inatumika kunyeshea mifugo ya Walraqw na
hakuna wanyama pori.

14 CHEMCHEM ATINAKWIKO

Amaslaa the older brother of Totayi lived in
this area and hunted from blinds (salameda) at
the spring. The women remember this area for
it's abundant tubers Panjuko.. Due to too many
cattle and poor land use, the spring dried up in
2003. At present, Iragw dig wells to water their
livestock.

Amaslaa, kakake Totayi aliishi humo na
kuwinda kwa Salameda. Wakina Mama wanasimu-
lia sifa ya maeneo haya kwa uwingi wa mizizi aina
Panjuko. Kutokana na mifugo wengi na uharibifu
wa mazingira, chemchem ilikauka mwaka 2003
na Walraqw sasa wanachimba visima kunyeshea
mifugo.

ORIGINAL PEOPLE LAND, CULTURE,
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15 1"ASHALEKO

I'shaleko has a baobab cistern used for dry
season drinking water on the border between the
subvillages of Mongo wa Mono and Mohederer.

Mpakani mwa vitongoji vya Mongo wa Mono
na Mohederer, I'shaleko inayo kisima cha asili

kwenye mti wa mbuyu.

16 PUKUPUKU MICHORO YA
MAWE - ROCK PAINTINGS

Mzee Dambulay and to a lesser extent Mzee
Dundu lived in this rock painting cave in order to
hide from the Maasai. The mane head dresses
(ngalako) worn by Hadzabe as seen in pictures
of Mzee Sigwazi of old, are still clearly visible in
the rock paintings.

Mzee Dambulay na pia Mzee Dundu waliishi
katika pango hili la michoro ilikujuficha
wasionekana na WaMaasai. Mapambo ya
WaHadzabe yanayovaliwa kichwani na shingoni
(ngalako) bado yanaonekana wazi katika michoro.

17 HATSUMEBE - MTO
SETAKO

This river valley which was an important drink-
ing source for wildlife is now run over by lraqw &
Datoga livestock. Elders Munguyda & Sanga in
particular regularly used this valley for hunting.

Bonde hili lilikuwa sehemu muhimu sana kwa
wanyama pori kunywa maji mtoni Setako. Sasa
limevamiwa na mifugo ya Walraqw na WaDatoga.
Wazee Munguyda & Sanga hasa waliishi katika
maeneo haya na kuyawindia.
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181"SOKOSOWEBEE

Many Hadzabe fled to the rocks of
I'sokosowebee to hide from Maasai pursuit. The

Maasai caught them there and many were killed.

Wazee Dundu, Dambulay, Kwanilota & Bungaya
and Mama Laydako escaped and lived in this
area for many years. The area is particularly well
known for abundant arrow poison (qadabee —
Strophanthus sp.)

Enzi za zamani, WaHadzabe wengi walikimbil-

ia mawe ya I'sokosowebee walipokuwa waki-
fukuzwa na WaMaasai. Wengi waliuwawa lakini
kati ya waliopona ni Wazee Dundu, Dambulay,
Kwaniloto & Bungaya na Mama Laydako. Hawa
waliishi katika maeneo haya kwa muda mrefu
sana. Maeneo haya yanasifiwa kwa ajili ya
upatakanaji wa miti ya sumu ya mishale — gad-

abee au kwa kitaalam Strophanthus sp.

19 I"TOKEISAWA

A famous location historically for hunting
from blinds as animals came to drink at the river,
I’okeisawa is still visited by Hadzabe in search of
the abundant arrow poison of panjube (Adenium
obesum ). It is the site of the story of Washema
who, when he got separated from his hunting
companions Bagayo & Sigwazi, was swallowed by
the GIANT T’simangana. Washema cut himself out
of the giants stomach with his knife and thus
killed T'simangana and escaped.

Maeneo haya yalijulikana zamani kwa sababu
ya ubora wa uwindaji kwa njia ya salameda
wakati wanyama waliteremka mtoni kunywa maiji.
Ingawa wanyama wamekwisha, WaHadzabe bado
wanatembelea I'okeisawa kufuata uwingi wa
sumu ya mishale inayoitwa Panjube (Adenium
obesum). Kwa hadithi ni hapa Mzee Washema
alimezwa na Jitu lililoitwa T'simangana baada ya
kupotea kwa wenzake Bagayo na Sigwazi wakiwin-
da. Bada ya kumezwa, Washema alitoa kisu
chake na kumkata Jitu tumboni ili atoroke na ndi-

vyo alivyouwawa T’'simangana.
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bush camps both historically and at present.

Umbeya ni sehemu maalum ya makazi miaka

ya zamani hadi sasa.
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22 DUNDUBII

Dundubii is one of the most important
prayer and sacrificial sites for the Hadza.
There are three musical gong rocks, one
man, one woman and one child, recognized
as such by size and timbre of sound. In
2004, when the first cultural mapping team
approached, the male gong rock dislodged
and split in several pieces with an explosive

noise. Following this, special prayer and sacri-

fice was undertaken by the elders before any-
one could visit Dundubii.

Early elders who lived at Dundubii were
Dambulay, Endeko & Mange.

Dundubii ni sehemu muhimu mno kwa
sala na matambiko. Kuna mawe matatu
makubwa yanayoimba yakigongwa na mawe.
Katika mawe haya, moja ni Baba, nyingine ni
Mama na ya tatu ni mtoto. Yanajulikana hivyo
kwa sababu ya ukubwa pamoja na sauti zina-
zotoa. Mwaka 2004, wakati timu ya kwanza
ya utamaduni iliposogea Dundubii, jiwe la
Baba likapasuka kwa mlio kama bomu na

watu wote wakakimbia mbali. Watu hawakuso-

gea tena Dundubii hadi Wazee wakafanya
sala na matambiko.
Wazee wa zamani walioishi Dundubii

wanaojulikana ni Dambulay, Endeko & Mange.

ORIGINAL PEOPLE LAND,
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23 MUKELENGEKO

Another important sacrificial site with musi-
cal gong rocks, Mukelengeko is associated with
the late elder Washema, and his parents in law
Mogesa & Kabilondo. Elder Buluku died on the
nearby hill of Alabao. Buluko is the father of the
well known late elders Washema, Sigwazi &
Sanola. These sites are critical for reconciliation
among us, with God and the land.

Sehemu nyingine muhimu kwa matambiko
ambayo nayo inayo mawe ya muziki ni
Mukelengeko. Washema pamoja na wakwe wake
Mogesa & Kabilondo waliishi maeneo haya. Mzee
Buluku naye alifariki kwenye mlima jirani wa
Alabao. Buluko alikuwa Baba yake wazee mah-
susi wanaojulikana Washema, Sigwazi & Sanola.
Maeneo hayo ni muhimu sana kwa upatanisho-

kati ya watu, mungu na mazingira.

24 CHEMCHEM YA HUKUMAKO

Hukumako and adjacent Miziu are the largest
and most important springs used by people and
wildlife in this area. In recent years, many live-
stock from Karatu District have begun to water at
the springs which leads to frequent conflict.
Sanola is also near here, named after elder
Sanola who died there.

Hukumako na Miziu ni sehemu ya chemchem
na mto mkubwa kuliko yote maeneo haya. Miaka
ya awali maji yalitumika na watu na wanyama pori
lakini siku hizi ng’ombe wengi kutoka Wilaya
Karatu hunyeshwa maji hapa na mara kwa mara
eneo hili huleta ugomvi. Makazi ya Sanola pia ni
jirani, jina likapatikana baada ya Mzee Sanola
kufariki pale kwenye eneo liitwalo Sanola.
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25 MILIMA YA NSUNGWIKO

In the past, Hadzabe lived in these hills
which were full of wildlife and especially good for
tubers such as makalitako and //ekwabi.
Nange, brother of Mzee Mwapo, Mzee Matulu
and Mahiya’s father all died here. Elders Mwapo
& Mahia stand in front of the hills and now bar-
ren land that they hunted when they were young

men.

Miaka ya awali, WaHadzabe waliishi katika vil-

ima hivyo. Wakati ule wanyama pori walikuwa

wengi na mizizi kama maghalitako na //ekwabi ili-

patikana kwa wingi. Nange, ndugu yake Mzee
Mwapo, Mzee Matulu baba yake Mahiya wote
walifariki katika vilima hivi. Wazee Mwapo na
Mahiya wanasimama mbele ya vilima katika
mashamba yaliyomaliza pori waliokuwa wanawin-

dia wakati wa ujana wao.

26 MOKATO

The area of Mokato, now known as the town
of Mwangeza was all formerly Hadzabe land for
hunting and foraging. Now all the land has been
taken by Isanzu & Iramba agriculturalists and

Sukuma pastoralists.

Mokato sasa inajulikana kwa jina la
Mwangeza. Maeneo yote haya yalikuwa ya
WaHadzabe kwa uwindaji na ukusanyaji wa mazao
ya porini. Sasa ardhi yote imechukuliwa na
wahamiaji Wanylsanzu, Wanylramba na

WaSukuma.
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27 MUNGULI

Munguli is named after a nearby hill where
elder Tabashi lived. The Government built houses
for the Hadza in 1966 as part of a settlement
scheme. During that time elders Dawi & Goto
lived here. After a short time the Hadza moved in
search of food and the Iramba & Isanzu moved
into the area.

Munguli limepewa jina kutokana na mlima wa
jirani ambapo mzee Tabashi aliishi. Serikali iliwa-
jengea nyumba WaHadzabe mwaka 1966 ili wap-
atiwe huduma ya shule na hospitali. Wakati ule
Wazee Dawi & Goto waliishi hapa. Baada ya
muda wa miezi michache, WaHadzabe wengi
waliondoka kutafuta vyakula vya porini na hati-
maye Wanylramba na Wanylsanzu wakahamia na
kuchukua maeneo pamoja na nyumba walizo-
jengewa WaHadzabe.

28 KIPAMBA

Kipamba is the only small subvillage of
Munguli that the Hadzabe retain today in all of
Singida Region.

Munguli. Ndiyo kitongoji pekee kilichobaki cha
WaHadzabe katika Mkoa mzima wa Singida.

ORIGINAL PEOPLE LAND, CULTURE,

HISTORY & DESTINY



36

DOMAN &A -
— K{tm\jnqum-& ‘qui Méﬂdn wm Mone
MoNvGe wA Mono:

ty \—&'j’ujiﬂ- che eusal el \{ih‘q\j{ B botenabin Dg.v_nmja?
Mn\-\.o.éte.mr Mmﬁa e Mn-'n,:r}r -q..r'h'moé_iq = Eﬂhjur_h.

(I DE R2\U.

o i o\ R E e 110 AED (18 blapee nselesks gemanalue

5\4’“-"0;.1&. ’F“'ltt'“.l‘}#'ﬂu G‘:J:,tm 1“..‘&.1 -~ (el :
H“‘azlhih-. ‘%. e |‘-uhqni‘-mn. tlnﬂ:r_‘t‘u

; MAveoLa.
— Wdaber Moot
Rie)s ee Ul e ofa
t‘ﬂ y & AL * e n= [
Wan oms  pana P q“-l'-ﬂ_'l-an_t‘.__ -‘):: tﬁts{f“ﬂ Wio Q‘[RA.‘?,\-FR

WATU WAANZILISHI ARDHI, UTAMADUNI, HISTORIA & MAJALIWA

29 DOMANGA

Village center of Domanga, subvillage of
Mongo wa Mono village.

Makao ya Domanga, kitongoji cha Mongo wa
Mono.

30 MONGO WA MONO

Center of the subvillage of Mongo wa Mono,
village of Mongo wa Mono headquarters.

31 GIDERU

Gideru peak and surrounding area is an
important settlement area with an abundance of
plant and animal foods and honey seasonally. It
is a prominent central beacon for the land still
held by the Hadzabe.

Maeneo ya mlima wa Gideru ni sehemu
muhimu kwa makazi maana vyakula vyote vya
porini vinapatikana. Ni mlima kati ya maeneo
yaliyobaki na kumilikiwva na WaHadzabe.

32 MANGOLA

We have lost almost all of our land in the
Mangola area.

Tumepoteza karibu ardhi yote katika maeneo
ya Mangola.
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UJAMAA COMMUNITY
RESOURCE TRUST (UCRT)

Shirika la “Ujamaa Community Resource
Trust” (UCRT) liliundwa mara ya kwanza mwaka
1998. Shirika hilo liliundwa kwa nia ya kuwaimar-
isha jamii za asili zinazoishi kaskazini mwa
Tanzania, ambao ni pamoja na Wamasai,
Wadatoga, Waakie (Wadorobo), Wahadzabe na
Wasonjo, ili waweze kutunza na kudhibiti rasili-
mali za asili zinazopatikana kwenye mazingira
yao. Rasilimali hizo ambazo jamii hizo zinazitege-
mea moja kwa moja kwa ustawi na uhai wao
zimekuwa zikihujumiwa na wahamiaji. Mwanya
huo umejitokeza kutokana na jamii hizo kubaguli-
wa kisiasa na kunyimwa fursa za elimu.

Lengo kuu la UCRT kwa jamii hizo ni kubore-
sha hali za jamii hizo katika sehemu wanazoishi
kuanzia ngazi za kifamilia ili waweze kusimamia
ardhi na mazingira yao.

Maono/Njozi

Njozi za shirika la UCRT ni kutetea haki za
kijamii na uendelevu wa mazingira kwa njia ya
kuboresha mbinu za utunzaji wa ardhi na mazingj-
ra.

Kusudi kuu

Kusudi kuu la Shirika ni kuboresha maisha
na mazingira ya jamii zinazoishi Kaskazini mwa
Tanzania kwa njia ya kujenga uendelevu wa utun-
zaji wa maliasili na kutetea uimarishaji wa jamii ili
kuweza kuwajengea uwezo wa kumilika rasilimali
hizo.

Mashirika Tanayoifadhili UCRT:
UCRT is supported by:

The Dorobo Fund for Tanzania
African Initiatives

Norwegian People’s Aid
Oxfam lIreland

THE UJAMAA COMMUNITY
RESOURCE TRUST (UCRT)

The Ujamaa-Community Resource Trust
(UCRT) was formed in 1998 in order to strength-
en the capacity of local ethnic minorities in north-
ern Tanzania, principally pastoralists and hunter-
gatherers such as the Maasai, Datoga, Akie
(Dorobo), Sonjo and Hadza, to better control,
manage and benefit from their lands and natural
resources. The livelihoods of these communities
are threatened by exploitation of land &
resources by outsiders, political marginalization,
and limited access to information. The CRT’s ulti-
mate goal is to improve local community and
household welfare through improved land and nat-
ural resource management.

Vision

We envisage the promotion of social justice
and environmental sustainability through
improved local land and natural resource rights &
management practices.

Mission

To improve local livelihoods and environmen-
tal management for local communities of north-
ern Tanzania through promotion of sustainable
natural resource management processes and to
advocate for empowerment of local communities
for increased control over their resources.
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